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a single one, would say that the sole and true rule of

right- believing is the Word of God preached by the

Church of God.

Now I undertake here to show, as clearly as the

light of day, that your reformers have violated and

forced all these rules (and it would be enough to show

that they have violated one of them, since they are

so closely connected that he who violates one violates

all the others) ; in order that, as you have seen in the

first part, that they have taken you out of the bosom

of the true Church by schism, so you may know in

this second part, that they have deprived you of the

light of the true faith by heresy, to drag you after

their illusions. And I keep ever in the same posi-

tion : for I prove firstly that the rules which I bring

forward are most certain and infallible, then I prove,

so closely that you can touch it with your hand, that

your doctors have violated them. Here now I appeal

to you in the name of the Almighty God, and summon
you on his part, to judge justly.

AETICLE I.

HOLY SCRIPTURE: FIRST RULE OF FAITH,

THAT THE PRETENDED REFORMERS HAVE VIOLATED
HOLY SCRIPTURE, THE FIRST RULE OF OUR FAITH.

CHAPTER I.

THE SCRIPTURE IS A TRUE RULE OF CHRISTIAN FAITH.

I WELL know, thank God, that Tradition was before

all Scripture, since a good part of Scripture itself is
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only Tradition reduced to writing, with an infallible

assistance of the Holy Spirit. But, since the authority

of Scripture is more easily received by the reformers

than that of Tradition, I begin with the former in

order to get a better entrance for my argument.

Holy Scripture is in such sort the rule of the Chris-

tian faith that we are obliged by every kind of obliga-

tion to believe most exactly all that it contains, and
not to believe anything which may be ever so little

contrary to it: for if Our. Lord himself has sent the

Jews to it '^ to strengthen their faith, it must be a

most safe standard. The Sadducees erred because

they did not understand the Scriptures ; t they would
have done better to attend to them, as to a light

shining in a dark place, according to the advice of

S. Peter,J who having himself heard the voice of the

Father in the Transfiguration of the Son, bases himself

more firmly on the testimony of the Prophets than on
this experience. When God says to Josue : Let not

the hook of this law depart from thy month^ he shows
clearly tliat he willed him to have it always in his

mind, and to let no persuasion enter which should be

contrary to it. But I am losing time ; this disputa-

tion would be needful against free-thinkers {les Liher-

tins) ; we are agreed on this point, and those who are

so mad as to contradict it, can only rest their contra-

diction on the Scripture itself, contradicting themselves

before contradicting the Scripture, using it in the very

protestation which they make that they will not

use it.

* John V. 39. t Mark xii. 24. X ^V' 2, i- i9- § Jos. i. 8.
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CHAPTEE 11.

HOW JEALOUS WE SHOULD BE OF THEIR INTEGRITY.

On this point, again, I will scarcely delay. Tiie Holy
Scripture is called the Book of the Old and of the New
Testament. When a notary has drawn a contract or

other deed, when a testament is confirmed by the

death of the testator, there must not be added, with-

drawn, or altered, one single word under penalty of

falsification. Are not the Holy Scriptures the true

testament of the eternal God, drawn by the notaries

deputed for this purpose, duly sealed and signed with

his blood, confirmed by death ? Being such, how can

we alter even the smallest point without impiety ?

"A testament," says the great Ulpian, "is a just

expression of our will as to what we would have done

after our death." '^ Our Lord by the Holy Scriptures

shows us what we must believe, hope for, love, and do,

and this by a true expression of his will ; if we add,

take away, or change, it will no longer be the true

expression of God's will. For our Lord having duly

expressed in Scripture his will, if we add anything of

our own we shall make the statement go beyond the

will of the testator, if we take anything away we shall

make it fall short, if we make changes in it we shall

set it awry, and it will no longer correspond to the

will of the author, nor be a correct statement. When
two things exactly correspond, he who changes the one

destroys the equality and the correspondence between

them. If it be a true statement, whatever right have

* Test. i. IT. Qai tc&t. facere posmnt.
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we to alter it ? Our Lord puts a value on the iotas,

yea, the mere little points and accents of his holy

words. How jealous then is he of their integrity, and
what punishment shall they not deserve who violate

this integrity ! Brethren^ says S. Paul * (/ s]peak after

the manner of man), yet a man's testament^ if it he con-

firmed, no man despiseth, nor addeth to it. And to

show how important it is to learn the Scripture in its

exactness he gives an example. To Abraham were the

promises made, and to his seed. He says not and to his

seeds as of many, hut as of one ; and to thy seed, who is

Christ. See, I beg you, how the change from singular

to plural would have spoilt the mysterious meaning of

this word.

The Ephrathites [Ephraimites] said Sibolleth, not

forgetting a single letter, but because they did not

pronounce it thickly enough, the Galaadites slew them
at the fords of Jordan.t The simple difference of

pronunciation in speaking, and in writing the mere
transposition of one single point on the letter sdn
caused the ambiguity, and changing the janin into

semol, instead of an ear of wheat expressed a weight

or a burden. Whosoever alters or adds the slightest

accent in the Scripture is a sacrilegious man, and
deserves the death of him who dares to mingle the

profane with the sacred.

The Arians, as S. Augustine tells us,J corrupted this

sentence of S. John i. i : In priiicipio erat verhum, et

verhum erat apiid JDeum, et Deus erat verhum. Hoc
erat in princijno apud Deum : by simply changing a

point. For they read it thus : M verhum erat apiui

* Gal. iii. 15, 1 6. t Judges xii. 6.

t De doc. Chris, iii. 2.
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Deum et Deios erect Verbum hoc, &c. : instead of

:

Deus erat verbum. Hoc erat in principio apud Deum :

They placed the full stop after the erat, instead of

after the verbum. They so acted for fear of having to

grant that the Word was God ; so little is required to

change the sense of God's Word. When one is hand-

ling glass beads, if two or three are lost, it is a small

matter, but if they were oriental pearls the loss would

be great. The better the wine the more it suffers from

the mixture of a foreign flavour, and the exquisite sym-

metry of a great picture will not bear the admixture

of new colours. Such is the conscientiousness with

which we ought to regard and handle the sacred

deposit of the Scriptures.

CHAPTER III.

WHAT ARE THE SACRED BOOKS OF THE WORD OF GOD.

The Council of Trent gives these books as sacred,

divine and canonical : Genesis, Exodus, Leviticus,

Numbers, Deuteronomy, Josue, Judges, Ruth, the four

Books of Kings, two of Paralipomenon, two of Esdras

(a first, and a second which is called of Nehemias),

Tobias, Judith, Esther, Job, one hundred and fifty

Psalms of David, Proverbs, Fcclesiastes, the Canticle

of Canticles, Wisdom, Ecclesiasticus, Isaias, Jeremias

with Baruch, Ezechiel, Daniel, Osee, Joel, Amos,
Abdias, Jonas, Micheas, Nahum, Habacuc, Sophonias,

Aggeus, Zacharias, Malachy, two of Machabees, first

and second : of the New Testament, four Gospels,—S.
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Matthew, S. Mark, S. Luke, S. John,—the Acts of the

Apostles by S. Luke, fourteen Epistles of S. Paul,—to

the Eomans, two to the Corinthians, to the Galatians,

to the Ephesians, to the Philippians, to the Colossians,

two to the Thessalonians, two to Timothy, to Titus, to

Philemon, to the Hebrews,—two of S. Peter, three of

S. John, one of S. James, one of S. Jude, and the

Apocalypse. The same books were received at the

Council of Florence, and long before that, at the third

Council of Carthage about twelve hundred years ago.

These books are divided into two ranks. For of

some, both of the Old and of the New Testament, it

was never doubted but that they were sacred and
canonical : others there are about whose authority the

ancient Fathers doubted for a time, but afterwards

they were placed with those of the first rank.

Those of the first rank in the Old Testament are

:

the five of Moses, Josue, Judges, Ruth, four of Kings,

two of Paralipomenon, two of Esdras and JSTehemias,

Job, one hundred and fifty Psalms, Proverbs, Eccle-

siastes. Canticles, the four greater Prophets, the twelve

lesser Prophets. These were formed into the canon
by the great synod at which Esdras was present, and
to which he was scribe ; and no one ever doubted of

their authority without being at once considered a

heretic, as our learned Genebrard fully proves in his

Chronology.* The second rank contains the following :

Esther, Baruch, a part of Daniel (the history of Susanna,

the Canticle of the Three Children, and the history of

the death of the dragon in the fourteenth chapter),

Tobias, Judith, Wisdom, Ecclesiasticus, Machabees i

and 2. And as to these there is a great probability

* Ad anu. 3638.
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in the opinion of the same Doctor Genebrard * that in

the meeting which was held at Jerusalem to send the

seventy-two interpreters into Egypt, these books,

which were not in existence when Esdras made the

first canon, were placed on the canon, at least tacitly,

because they were sent with the others to be translated,

except the Machabees, which were received in another

meeting afterwards, wherein the preceding were again

approved. But however the case may be, as the

second canon was not made so authentically as the

first, this placing on the canon could not procure them
an entire and unquestionable authority among the

Jews, nor make them equal with the books of the

first rank.

Coming to the books of the New Testament, I say

that in the same way there are some of the first rank,

which have always been acknowledged and received

as sacred and canonical. These are the four Gospels,

S. Matthew, S. Mark, S. Luke, S. John, all the Epistles

of S. Paul except that to the Hebrews, one of S.

Peter, one of S. John. Those of the second rank

are the Epistle to the Hebrews, that of S. James,

the second of S. Peter, the second and third of S.

John, that of S. Jude, the i6th chapter of S. Mark,

as S. Jerome says, and S. Luke's history of the

bloody sweat of Our Lord in the garden of Olives,

according to the same S. Jerome ; in the eighth

chapter of S. John there has been a doubt concerning

the history of the woman taken in adultery, or at

least some suspect that it has been doubted, and

concerning verse seven of the last chapter of S.

* lb. seqq. et ad aim. 3860. He quotes S. Epiph., de mens, et pond.,

and Josephus, contra App. ii. S. Epiph. speaks only of Baruch.
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John's First Epistle. These are, as far as we know,
the books and parts of books concerning which it

appears there was anciently some doubt. And these

were not of undoubted authority in the Church at

first, but as time went on they were at length recog-

nised as the sacred work of the Holy Spirit, and not

all at once but at different times. And first, besides

those of the first rank, whether of the new or of the

Old Testament, about the year 364 there were re-

ceived at the Council of Laodicea * (which was after-

wards approved in the sixth general Council f), the book
of Esther, the Epistle of S. James, the Second of S.

Peter, the Second and Third of S. John, that of S.

Jude, and the Epistle to the Hebrews as the fourteenth

of S. Paul. Then some time afterwards at the third

Council of Carthage J (at which S. Augustine assisted,

and which was confirmed in the sixth general Council

in Trullo), besides those of the second rank just

mentioned, there were received into the canon, as of

full authority, Tobias, Judith, First and Second Macha-
bees. Wisdom, Ecclesiasticus, and the Apocalypse.

But of all those of the second rank, the book of

Judith was first received and acknowledged as divine,

in the first General Council of Nice, as S. Jerome
witnesses in his preface to this book. Such is the

* Can. Ix.

t i.e. in Canon ii. of the Council in Tridlo (or Quinisext), which is

called by the Greeks the sixth General Council, as being a continuation

or supplement of it. Such canons of this Council as were not opposed

to previous decrees were approved by Rome. See Hefele Cone. Bk. xvii.

The Saint's words are well defended by Alibrandi in the processus.

Respons. pp. 80, 81. [Tr.]

t i.e. in Canon xxxvi. of the Council of Hippo, approved in third

Council of Carthage. [Tr.]
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way in which the two ranks were brought together

into one, and were made of equal authority in the

Church of God, but progressively and with succession,

as a beautiful morning rising, which little by little

lights up our hemisphere.

Thus was drawn up in the Council of Carthage,

that same ancient list of the canonical books which
has ever since been in the Catholic Church, and which
was confirmed in the sixth general Council, at the

great Council of Florence 160 years ago for the union

of the Armenians by the whole Church both Greek
and Latin, in our age by the Council of Trent, and
which was followed by S. Augustine."^ Before the

Council of Carthage they were not all received as

canonical by any decree of the general Church. I

had almost forgotten to say that you must not there-

fore make a difficulty against what I have just laid

down because Baruch is not quoted by name in the

Council of Carthage. For since Baruch was secretary

of Jeremias, the book of Baruch was reckoned by the

ancients as an accessory or appendix of Jeremias,

being comprised under this ; as that excellent theolo-

gian Bellarmine proves in his Controversies. But it is

enough for me to have said thus : my brief outline

is not obliged to dwell on every particular. In n

word, all these books, whether of first or second rank,

with all the parts, are equally certain, sacred and
canonical,

* l)e doc. Chr. ii. 8.
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CHAPTER IV.

FIRST VIOLATION OF THE HOLY SCRIPTURES MADE BY
THE REFORMERS: BY CUTTING OFF SOME OF ITS

PARTS.

Such are the sacred and canonical books which the

Church has unanimously received and acknowledged
during twelve hundred years. And by what authority

have these new reformers dared to wipe out at one
stroke so many noble parts of the Bible ? They have
erased a part of Esther, and Baruch, Tobias, Judith,

Wisdom, Ecclesiasticus, Machabees. Who has told

them that these books are not legitimate, and not to

be received ? Why do they thus dismember this

sacred body of the Scriptures ?

Here are their principal reasons, as far as I have
been able to gather them from the old preface to the

books which they pretend to be apocryphal, printed

at Neufchastel, in the translation of Peter Piobert,

otherwise Olivetanus, a relation and friend of Calvin,

and again from the newer preface placed to the same
books by the professors and pretended pastors of the

Church of Geneva, 1588.
(i.) They are not found either in Hebrew or

Chaldaic, in which languages they (except perhaps the

Book of Wisdom) were originally written : therefore it

would be very difficult to restore them. (2.) They are

not received as legitimate by the Jews. (3.) Nor by
the whole Church. (4). S. Jerome says that they are

not considered proper for corroborating the authority

of Ecclesiastical doctrines. (5.) Canon Law condemns
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them
; (6.) as does also the Gloss, which says they

are read, but not generally, as if to say that they are

not approved generally everywhere. (7.) They have
been corrupted and falsij&ed, as Eusebius says ;

* (8.)

notably the Machabees, (9.) and particularly the Second
of Machabees, which S. Jerome says he did not find

in Hebrew. Such are the reasons of Olivetanus. ( i o.)

" There are in them many false things," says the new
preface. Let us now see what these fine researches

are worth.

(i.) And as to the first,—are you unwilling to re-

ceive these books because they are not in Hebrew or

Chaldaic ? Eeceive Tobias then, for S. Jerome attests

that he translates it from Chaldaic into Latin, in the

Epistle which you yourselves quote,t which makes me
think you are hardly in good faith. And why not

Judith, which was also written in Chaldaic, as the

same S. Jerome says in the prologue ? And if S.

Jerome says he was not able to find the second of

Machabees in the Hebrew,—what has that to do with

the first ? This then receive as it deserves ; we will

treat of the second afterwards. I say the same to you
about Ecclesiasticus, which S. Jerome had and found
in Hebrew, as he says in his preface on the books of

Solomon. Since, then, you reject these books written

in Hebrew or Chaldaic equally with the others which
are not written in one of those languages, you will

have to find another pretext than that which you
have alleged for striking out these books from the

canon. When you say that you reject them because

they are not written in Hebrew or Chaldaic, this is

not your real reason ; for you would not reject on this

* Hist. Eccl. iv. 22. t E]^. ad Chrom. et Heliod.

HI. G
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ground Tobias, Judith, the first of Machabees, Ecclesi-

asticus, which are written either in Hebrew or Chaldaic.

But let us now speak in defence of the other books,

which are written in a language other than that which

you would have. Where do you find that the rule

for rightly receiving the Holy Scriptures is that they

should be written in these languages rather than in

Greek or Latin ? You say that nothing must be

received in matter of religion but what is written

;

and you bring forward in your grand preface the say-

ing of jurisconsults :
" We blush to speak without a

law." Do you not consider that the controversy

about the validity or invalidity of the Scriptures is

one of the most important in the sphere of religion ?

Well then, either remain confounded, or else produce

the Holy Scripture for the negative which you main-

tain. The Holy Spirit certainly declares himself as

well in Greek as in Chaldaic. There would be, you

say, great difi&culty in restoring them, since we do not

possess them in their original language, and it is this

which troubles you. But, for God's sake, tell me who
told you that they were lost, corrupted or altered, so

as to need restoration ? You take for granted, perhaps,

that those who have translated them from the originals

have translated badly, and you would have the original

to compare them and judge them. Make your mean-

ing clear then, and say that they are therefore apocry-

phal because you cannot yourselves be the translators

of them from the original, and cannot trust the judg-

ment of the translator. So there is to be nothing

certain except what you have had the control of.

Show me this rule of certitude in the Scripture.

Further, are you fully assured that you have the
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Hebrew texts of the books of the first rank, as pure

and exact as they were in the time of the Apostles

and of the Seventy ? Beware of errors. You certainly

do not always follow them, and you could not, with

good conscience. Show me this again in the Holy
Scripture. Here, therefore, is your first reason most
wanting in reason.

(2.) As to your saying that these books which you
call apocryphal are not received by the Jews, you say

nothing new or important. S. Augustine loudly ex-

claims :
* "It is the Catholic Church which holds the

Books of Machabees as canonical, not the Jews."

Thank God, we are not Jews, we are Catholics. Show
me from Scripture that the Christian Church has not

as much power to give authority to the sacred books

as the Mosaic may have had. There is not in this

either Scripture or reason to show for it.

(3.) Yes, but the whole of the Church itself does

not receive them, you say. Of what Church are you
speaking ? Unquestionably the Catholic, which is the

true Church, receives them, as S. Augustine has just

now borne witness to you, and he repeats it, citing

the Council of Carthage.t The Council in Trullo the

6th General, that of Florence, and a hundred ancient

authors are [witnesses] thereto. I name S. Jerome,

who witnesses for the book of Judith that it was re-

ceived in the first Council [of Mce]. Perhaps you
would say that of old time some Catholics doubted of

their authority. This is clear from the division which
I have made above. But does their doubt then make

* De civ. Dei. xviii. 36.

t The necessary references and explanations are given in notes to

preceding chapter. [Tr.]
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it impossible for their successors to come to a con-

clusion ? Are we to say that if one cannot decide at

the very first glance one must always remain wavering,

uncertain, and irresolute ? Was there not for some
time an uncertainty about the Apocalypse and Esther?

You would not dare to deny it: my witnesses for

Esther are too sound,—S. Athanasius * and S. Gregory
Nazianzen : t for the Apocalypse, the Council of

Laodicea :—and yet you receive them. Either receive

them all, since they are in equal position, or receive

none, on the same ground. But in God's name what
humour takes you that you here bring forward the

Church, whose authority you hold to be a hundred
times more uncertain than these books themselves,

and which you say to have been erring, inconstant,

—

yea apocryphal, if apocryphal means hidden ? You
only prize it to despise it, and to make it appear in-

constant, now recognising, now rejecting these books.

But there is a great difference between doubting

whether a thing is to be accepted and rejecting it.

Doubt does not hinder a subsequent resolution, indeed

it is its preliminary stage. To reject presupposes a

decision. Inconstancy does not consist in changing a

doubt into resolution, but in changing from resolution

to doubt. It is not instability to become settled after

wavering, but to waver after being settled. The
Church then, having for a time left these books in

doubt, at length has received them with authentic

decision, and you wish that from this resolution she

should return into doubt. It belongs to heresy and
not to the Church thus to advance from bad to worse.

But of this elsewhere. ^*:\n,^oT j .
;-

* In Synopsi. ^f ' V^ t In cariri. <^ t^ sac.

SCiifliSTICiTE
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(4.) As for S. Jerome whom you allege, this is not

to the purpose, since in his time the Church had not

yet come to the resolution which she has come to

since, as to the placing of these books on the canon,

except that of Judith.

(5.) And the canon Sancta Romana, which is of

Gelasius I.—I think you have taken it by guess, for

it is entirely against you ; because, while censuring

the apocryphal books, it does not name one of those

which we receive, but on the contrary witnesses that

Tobias and the Machabees were publicly received in

the Church.

(6.) And the poor Gloss does not deserve to be thus

glossed, since it clearly says that these books are read,

though not perhaps generally. This " perhaps

"

guards it from stating what is false, and you have

forgotten it. And if it reckon the books in question as

apocryphal, this is because it considered that apocry-

phal meant the having no certain author, and there-

fore it includes as apocryphal the Book of Judges

:

and its statements are not so authentic that they must
pass as decisive judgment ; after all it is but a Gloss.

(7.) And these falsifications which you allege are

not in any way sufficient to abolish the authority of

these books, because they have been justified and have

been purified from all corruption before the Church

received them. Truly, all the books of Holy Scrip-

ture have been corrupted by the ancient enemies of

the Church, but by the providence of God they have

remained free and pure in the Church's hands, as a

sacred deposit ; and they have never been able to spoil

so many copies as that , there should not remain

enough to restore the others.
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(8.) But you would have the Machabees, at any rate,

fall from our hands, when you say that they have been
corrupted ; but since you only advance a simple asser-

tion I will return your pass by a simple negation.

(9.) S. Jerome, you say, could not find the Second
in Hebrew ; and although it is true that it is only as

it were a letter which [those of] Israel sent to their

Jewish brethren who were then out of Judea, and
although it is written in the best known and most
general language of those times, does it thence follow

that it is not worthy to be received ? The Egyptians

used the Greek language much more than the Hebrew,
as Ptolemy clearly showed when he procured the

version of the Seventy. This is why this second book
of Machabees, which was like an epistle or commen-
tary sent for the consolation of the Jews who were in

Egypt, was written in Greek rather than in Hebrew.
( I o.) It remams for the new preachers to point out

those falsehoods of which they accuse these books;
which they will in truth never do. But I see them
coming, bringing forward the intercession of Saints,

prayer for the dead, free-will, the honouring of relics,

and similar points, which are expressly confirmed in

the Books of Machabees, in Ecclesiasticus, and in

other books which they pretend to be apocryphal.

For God's sake take care that your judgment does not

deceive you. Why, I pray you, do you call false, things

which the whole of antiquity has held as articles of

faith ? Why do you not rather censure your fancies

which will not embrace the doctrine of these books,

than censure these books which have been received

for so long a time because they do not jump with

your humour ? Because you will not believe what
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the books teach, you condemn it;—why do you not

rather condemn your presumption which is incredulous

to their teaching ?

Here now, I think, are all your reasons scattered to

the winds, and you can bring no more. But we may
well say : if it be thus lawful indifferently to reject

or make doubtful the authority of those Scriptures,

about which there was formerly a doubt, though the

Church has now decided, it will be necessary to reject

or to doubt of a great part of the Old and the New
Testament. It is then no little gain to the enemy of

Christianity, to have at one stroke scratched out of

the Holy Scripture so many noble parts. Let us

proceed.

CHAPTEE V.

SECOND VIOLATION OF THE SCRIPTURES: BY THE RULE
WHICH THESE REFORMERS BRING FORWARD TO DIS-

TINGUISH THE SACRED BOOKS FROM THE OTHERS

:

AND OF SOME SMALLER PARTS THEY CUT OFF

FROM THEM ACCORDING TO THIS RULE.

The crafty merchant keeps out the worst articles of

his stock to offer first to buyers, to try if he can get

rid of them and sell them to some simpleton. The
reasons which these reformers have advanced in the

preceding chapter are but tricks, as we have seen,

which are used only as it were for amusement, to try

whether some simple and weak brain will be content

with them ; and, in reality, when one comes to the

grapple, they confess that not the authority of the



104 The Catholic Controversy, [part n.

Church, nor of S. Jerome, nor of the Gloss, nor of the

Hebrew, is cause sufficient to receive or reject any
Scripture. The following is their protestation of faith

presented to the King of France by the French pre-

tended reformers. After having placed on the list, in

the third article, the books they are willing to receive,

they write thus in the fourth article :
" We know

these books to be canonical and a most safe rule of

our faith, not so much by the common accord and con-

sent of the Church, as by the testimony and interior

persuasion of the Holy Spirit, which gives us to dis-

cern them from the other ecclesiastical books." Quit-

ting then the field of the reasons preceding, and
making for cover, they throw themselves into the

interior, secret, and invisible persuasion which they

consider to be produced in them by the Holy Spirit.

Now in truth it is judicious in them not to choose

to rely in this point on the conmon accord and consent

of the Church ; for this common accord has placed on
the canon Ecclesiasticus and the Machabees, as much as

and as early as the Apocalypse, and yet they choose to

receive this and to reject those. Judith, made authori-

tative by the grand and irreproachable Council of

Nice, is blotted out by these reformers. They have
reason then to confess that in the reception of canon-

ical books, they do not accept the accord and consent

of the Church, which was never greater or more solemn
than in that first Council.

But for God's sake notice the trick. " We know,"
say they, " these books to be canonical, not so much by
the common consent and accord of the Church." To
hear them speak, would you not say that at least to

some extent they let themselves be guided by the
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Church ? Their speech is not sincere : it seems as if

they did not altogether refuse credit to the common
accord of Christians, but only did not receive it as on

the same level with their interior persuasion:—in

reality, however, they hold it in no account at all

:

they are thus cautious in their language in order not to

appear altogether arrogant and unreasonable. For, I

ask you, if they deferred as little as you please to

ecclesiastical authority, why would they receive the

Apocalypse rather than Judith or the Machabees ? S.

Augustine and S. Jerome are faithful witnesses to us

that these have been unanimously received by the

whole Catholic Church ; and the Councils of Carthage,

in Trullo, Florence, assure us thereof. Why then do

they say that they do receive these sacred books not

so much by the common accord of the Church as by
interior persuasion, since the common accord of the

Church has neither value nor place in the matter ?

It is their custom when they would bring forward

some strange opinion not to speak clearly and frankly,

in order to give the reader a better impression.

And now let us look at the rule they have for

distinguishing the canonical books from the other

Ecclesiastical ones. " The testimony," they say, " and
interior persuasion of the Holy Spirit." Good heavens !

what obscurity, what dense fog, what shades of night

!

Are we not now fully enlightened in so important

and grave a difference ! The question is how one

can tell these canonical books ; we wish to have some
rule to distinguish them ;—and they offer us some-

thing that passes in the interior of the soul, which
no one sees, nobody knows save the soul itself and its

Creator

!
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(i.) Show me clearly that when you tell me that

such and such an inspiration exists in your conscience,

you are not telling a lie. You say that you feel this

persuasion witliin you. But why am I bound to

believe you ? Is your word so powerful that I am
forced under its authority to believe that you think

and feel what you say. I am willing to hold you as

good people enough, but when there is question of

the foundations of my faith, as of receiving or rejecting

the Ecclesiastical Scriptures, I find neither your ideas

nor your words steady enough to serve me as a base.

(2.) Show me clearly that these inspirations and
persuasions that you pretend to have are of the Holy
Spirit. Who knows not that the spirit of darkness

very often appears in clothing of light ?

(3.) Does this spirit grant his persuasions indiffer-

ently to every one, or only to some particular persons ?

If to every one, how does it happen that so many
millions of Catholics have never perceived them, nor

so many women, working-people, and otliers among
yourselves ? If it is to some in particular, show
them me, I beg you,—and why to these rather than

to others ? What mark will you give me to know them
and to pick them out from the crowd of the rest of

men ? Must I believe in the first who shall say

:

here you are ? This would be to put ourselves too

much at a venture and at the mercy of deceivers.

Show me then some infallible rule to recognise these

inspired ones, these persuaded ones, or else permit me
to credit none of them.

(4.) But, in conscience, do you think that the interior

persuasion is a sufficient means to distinguish the

Holy Scriptures, and put the nations out of doubt ?
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How comes it then that Luther throws off the Epistle

of S. James, which Calvin receives ? Try to harmonise,

I pray you, this spirit and his persuasions, who per-

suades the one to reject what he persuades the other

to receive. You will say, perhaps, that Luther is

mistaken. He will say as much of you. Which is

to be believed ? Luther ridicules Ecclesiastes, he

considers Job a fable. Will you oppose him your

persuasion ? he will oppose you his. So this spirit,

divided against himself, will leave you no other con-

clusion except to grow thoroughly obstinate, each in

his own opinion.

(5.) Then what reason is there that the Holy Spirit

should give inspirations as to what every one must
believe to nobodies, to Luther, to Calvin,—they having

abandoned without any such inspiration the Councils

and the entire Church. We do not deny, to speak

clearly, but that the knowledge of the true sacred

books is a gift of the Holy Spirit, but we say that

the Holy Spirit gives it to private individuals through

the medium of the Church. Indeed if God had a

thousand times revealed a thing to a private person we
should not be obliged to believe it unless he stamped

it so clearly that we could no longer call its validity

in question. But we see nothing of this among your

reformers. In a word, it is to the Church General

that the Holy Spirit immediately addresses his in-

spirations and persuasions, then, by the preaching of

the Church, he communicates them to private persons.

It is the Spouse in whom the milk is produced, then

the children suck it from her breasts. But you

would have it, on the contrary, that God inspires

private persons, and by these means the Church, that the
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children receive the milk and the mother is nourished

at their breasts ;—an absurdity.

Now if the Scripture is not violated and its majesty

offended by the setting up of these interior and
private inspirations, it never was nor will be violated.

For by this means the door is open to every one to

receive or reject of the Scriptures what shall seem
good to him. Why shall one allow Calvin to cut off

Wisdom or the Machabees, and not Luther to remove

the Epistle of S. James or the Apocalypse, or Castalio

the Canticle of Canticles, or the Anabaptists the

Gospel of S. Mark, or another person Genesis and

Exodus ? If all protest that they have interior revela-

tion why shall we believe one rather than another, so

that this rule supposed to be sacred on account of the

Holy Spirit, will be violated by the audacity of every

deceiver.

Eecognise, I pray you, the stratagem. They have

taken away all authority from Tradition, the Church,

the Councils,—what more remains ? The Scripture.

The enemy is crafty : if he would take all away at

one stroke he would cause alarm. He starts a certain

and infallible method of getting rid of it bit by bit,

and very gradually: that is, this idea of interior in-

spiration, by which everybody can receive or reject

what seems good to him. And in fact consider a little

how the process works itself out. Calvin removes and

erases from the canon Baruch, Tobias, Judith, Wisdom,
Ecclesiasticus, Machabees ; Luther takes away the

Epistle of S. James, of S. Jude, the Second of S. Peter,

the Second and Third of S. John, the Epistle to the

Hebrews ; he ridicules Ecclesiastes, and holds Job a

fable. In Daniel, Calvin has erased the Canticle of
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the Three Children, the history of Susanna and that

of the dragon of Bel ; also a great part of Esther. In

Exodus, at Geneva and elsewhere among these refor-

mers, they have cut out the twenty-second verse of the

second chapter, which is of such weight that neither

the Seventy nor the other translators would ever have

written it if it had not been in the original. Beza

casts a doubt over the history of the adulteress in the

Gospel of S. John (S. Augustine warns us that already

the enemies of Christianity had erased it from their

books ; but not from all, as S. Jerome says). In the

mysterious words of the Eucharist, do they not try to

overthrow the authority of those words : Which shall

he shed for you, because the Greek text * clearly shows

that what was in the chalice was not wine, but the

blood of Our Saviour? As if one were to say in

French : Ceci est la coupe du nouveau Testament en

mon sangy laquelle sera respandiie pour vous. For in

this way of speaking that which is in the cup must

be the true blood, not the wine ; since the wine has

not been shed for us but the blood, and the cup can-

not be poured out except by reason of what it con-

tains. What is the knife with which one has made
so many amputations ? This tenet of private inspira-

tion. What is it that makes you reformers so bold

to cut away one this piece, another that, and the other

something else ? The pretext of these interior persua-

sions of the Spirit, which makes them supreme each

* Not Tip in the Dative, agreeing with at/naTL, but to in the Nomi-

native, agi'eeing with irorrfpiov. The Saint represents this in French

by the change of gender. It is not clearly expressed in the Latin, and

our English translation would seem to favour the wrong meaning,

Shall he poured out is more correct, but still ambiguous. [Tr.]
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in his own idea, in judging as to the validity or in-

validity of the Scriptures. On the contrary, gentlemen,

S. Augustine protests :
* " For my part, I would not

believe the Gospel unless the authority of the Catholic

Church moved me thereto." And elsewhere : t " We
receive the New and the Old Testament in that

number of books which the authority of the Catholic

Church determines." The Holy Spirit can give his

inspirations as he likes, but as to the establishment of

the public and general belief of the faithful, he only

directs us to the Church. It is hers to propose which
are the true Scriptures and which are not.

CHAPTER VI.

ANSWER TO AN OBJECTION.

But here is the difficulty. If these books were not

from the beginning of undoubted authority in the

Church, who can give them this authority ? In truth

the Church cannot give truth or certitude to the

Scripture, or make a book canonical if it were not so,

but the Church can make a book known as canonical,

and make us certain of its certitude, and is fully able

to declare that a book is canonical which is not held

as such by every one, and • thus to give it credit in

Christendom ; not changing the substance of the book
which of itself was canonical, but changing the per-

suasion of Christians, making it quite assured where
previously it had not been so.

* Contra Ep, Fund. v. + Serm. de Temp. cxcL
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But how can the Church herself define that a book

is canonical ?—for she is no longer guided by new
revelations but by the old Apostolic ones, of which
she has infallibility of interpretation. And if the

Ancients have not had the revelation of the authority

of a book, how then can she know it ? She considers

the testimony of antiquity, the conformity which this

book has with the others which are received, and the

general relish which the Christian people find in it.

For as we can know what is a proper and wholesome
food for animals when we see them fond of it and
feed on it with advantage, so, when the Church sees

that the Christian people heartily relishes a book as

canonical and gains good from it, she may know that

it is a fit and wholesome meat for Christian souls

;

and as when we would know whether one wine is of

the same vintage as another we compare them, observ-

ing whether the colour, the smell and the taste are

alike in the two, so when the Church has properly

decided that a book has a taste, colour and smell

—

holiness of style, doctrine and mysteries—like to the

other canonical books, and besides has the testimony

of many good and irreproachable witnesses of antiquity,

she can declare the book to be true brother of the

other canonical ones. And we must not doubt that

the Holy Spirit assists the Church in this judgment

:

for your ministers themselves confess that God has

given the Holy Scripturesi into her charge, and say

that it is on this account S. Paul calls her the pillar

and ground of the truth* And how would she guard

them if she could not know and separate them from
the mixture of other books ? And how important is

* I Tim. iii. 15.
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it for the Church that she should be able to know
in proper time and season which Scripture is holy
and which not : for if she received such and such
Scripture as holy and it was not, she would lead us

into superstition ; and if she refused the honour and
belief which befit God's Word to a holy Scripture,

it would be an impiety. If ever then Our Lord
defends his Church against the gates of hell, if ever

the Holy Spirit assisted her so closely that she could

say : It tiath seemed good to the Holy Spirit and to us,'*

—we must firmly believe that he inspires her on
occasions of such great consequences as these ; for it

would indeed be to abandon her at her need if he left

her at this juncture, on which depends not only an
article or two of our faith, but the substance of our

religion. When, therefore, the Church has declared

that a book is canonical, we must never doubt but

that it is so. We [are] here in the same position.

For Calvin and the very bibles of Geneva, and the

Lutherans, receive several books as holy, sacred, and
canonical which have not been acknowledged by all

the Ancients as such, and about which there has been a

doubt. If there has been a doubt formerly, what
reason can they have to make them assured and
certain nowadays, except that which S. Augustine had
[as we said above] :

" I would not believe the Gospel
unless the authority of the Catholic Church moved
me ;

" and " We receive the New and the Old Testa-

ment in that number of books which the authority

of the Holy Catholic Church determines." Truly

we should be very ill assured if we were to rest

our faith on these particular interior inspirations, of

* Acts XV. 28.
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which we only know that they exist or ever did exist,

by the testimony of some private persons. And
granted that they are or have been, we do not know
whether they are from the false or of the true spirit

;

and supposing they are of the true spirit, we do not

know whether they who relate them, relate them faith-

fully or not, since they have no mark of infallibility

whatever. We should deserve to be wrecked if we
were to cast ourselves out of the ship of the public

judgment of the Church, to sail in the miserable skiff

of these new discordant private inspirations. Our
faith would not be Catholic, but private.

But before I quit this subject, I pray you, reformers,

tell me whence you have taken the canon of the

Scriptures which you follow ? You have not taken it

from the Jews, for the books of the Gospels would
not be there ; nor from the Council of Laodicea, for

the Apocalypse would not be in it ; nor from the

Councils of Carthage or of Florence, for Ecclesiasticus

and the Machabees would be there. Whence, then,

have you taken it ? In good sooth, like canon was
never spoken of before your time. The Church never

saw canon of the Scriptures in which there was not

either more or less than in yours. What likelihood

is there that the Holy Spirit has hidden himself from
all antiquity, and that after 1500 years he has disclosed

to certain private persons the list of the true Scrip-

tures ? For our part we follow exactly the list of the

Council of Laodicea, with the addition made at the

Councils of Carthage and Florence. Never will a man
of judgment leave these Councils to follow the

persuasions of private individuals. Here, then, is the

fountain and source of all the violations which have
m. H



1 14 The Catholic Controversy. [part il

been made of this holy rule ; namely, when people

have taken up the fancy of not receiving it save by
the measure and rule of the inspirations which each

one believes and thinks he feels.

CHAPTER VII *

HOW GREATLY THE REFORMERS HAVE VIOLATED THE
INTEGRITY OF THE SCRIPTURES.

Now, how can an honest soul refrain from "ivinof the

rein to the ardour of a holy zeal, and from entering

into a Christian anger, without sin, considering with

what presumption those who do nothing but cry,

Scripture, Scripture, have despised, degraded, and pro-

faned this divine Testament of the eternal Father, as

they have falsified this sacred contract of so glorious

an alliance ! ministers of Calvinism, how do you
dare to cut away so many noble parts of the sacred

body of the Bibles ? You take away Baruch, Tobias,

Judith, Wisdom, Ecclesiasticus, the Machabees :—why
do you thus dismember the Holy Scripture ? Who
has told you that they are not sacred ? There was
some doubt about them in the ancient Church ; but

was there not doubt in the ancient Church about

Esther, the Epistle to the Hebrews, those of S. James
and S. Jude, the Second of S. Peter, the two last of

* Passages in this chapter coincide with passages in the chapters

immediately preceding and following, but we have thought it better,

for reasons explained in the Preface, to print it as it stands. It seems
to be a fragment of a more extended treatment of this part. [Tr,]
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S. John, and especially of the Apocalypse ? Why do

you not also erase these as you have done those ?

Acknowledge honestly that what you have done in

this has only been in order to contradict the Church.

You were angry at seeing in the Machabees the inter-

cession of Saints and prayers for the departed : Eccle-

siasticus stung you in that it bore witness to free-will

and the honour of relics. Eather than do violence to

your notions, adjusting them to the Scriptures, you
have violated the Scriptures to accommodate them
to your notions : you have cut off the holy Word to

avoid cutting off your fancies : how will you ever

cleanse yourselves from this sacrilege ? Have you
degraded the Machabees, Ecclesiasticus, Tobias, and
the rest, because some of the Ancients have doubted

of their authority? Why then do you receive the

other books, about which there has been as much
doubt as about these ? What can you oppose to them
except that their doctrine is hard for you to accept ?

Open your heart to faith, and you will easily receive

that which your unbelief shuts out from you. Because

you do not will to believe what they teach, you con-

demn them : rather condemn your presumption, and
receive the Scripture. I would chiefly lay stress on
the authority of those books which exercise you the

most. Clement of Alexandria {Strom, vii. 16, &c.),

Cyprian {Ep. Ixv.), Ambrose {de fide iv.), Augustine
{Ep. ad OrOS. contra Prise), and the rest of the

Fathers consider Ecclesiasticus canonical. S. Cyprian
(Serm. de op et Eleem.), S. Ambrose {lib. de Tobid, i.),

S. Basil {de avar.), honour Tobias as Holy Scripture.

S. Cyprian again {de exhort, mar.), S. Gregory Nazian-

zen {orat. de Mach.), S. Ambrose (de Jacob et vit beat.
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X. xi.), believed the same of the Machabees. S. Augus-
tine protests that :

" it is the Catholic Church which
holds the Books of Machabees as canonical, not the

Jews." What will you say to this ?—that the Jews
had them not in their catalogues ? S. Augustine
acknowledges it ; but are you Jews, or Christians ?

If you would be called Christians, be satisfied that

the Christian Church receives them. Is the light of

the Holy Spirit extinguished with the synagogue ?

Had not our Lord and the Apostles as much power
as the synagogue ? Although the Church has not

taken authority for her books from the mouth of the

Scribes and Pharisees, will it not suffice that she has

taken it from the testimony of the Apostles ? Now
we must not think that the ancient Church and these

most ancient doctors would have had the boldness to

rank these books as canonical, if they had not had

some direction by the tradition of the Apostles and
their disciples who could know in what rank the

Master himself held them :—unless, to excuse our

imaginations, we are to accuse of profanation, and of

sacrilege, such holy and grave doctors as these, and
the whole ancient Church. I say the ancient Church,

because the Council of Carthage, Gelasius in the

decree de lihris canonicis, Innocent I. in the epistle to

Exuperius, and S. Augustine, lived before S. Gregory,

before whose time Calvin confesses that the Church
was still in its purity, and yet these bear witness that

all the books which we held to be canonical when
Luther appeared were already so in their time. If

you would destroy the credit of those holy books, why
did you not destroy that of the Apocalypse, about

which there has been so much doubt, and that of the
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Epistle to the Hebrews ? But I return to you, gentle-

men of Thonon, who have hitherto given ear to such

men ; I beseech you, let us say in conscience, is there

any likelihood that Calvin knows better what grounds

they had who anciently doubted of these books, and

what grounds they who doubted not, than the Bishops

and Councils of these days ? And still, all things

well considered, antiquity received them ;—what do we
allege to the contrary ? Oh ! if it were lawful for men,

in order to raise their opinions on horseback, to use

the Scripture as stirrups, to lengthen and shorten

them, each one to his own size, where, I beg you,

should we be ? Do you not perceive the stratagem ?

All authority is taken away from Tradition, the Church,

the Councils, the Pastors : what further remains ? The

Scripture. The enemy is crafty. If he would tear it all

away at once he would cause an alarm ; he takes away
a great part of it in the very beginning, then first one

piece, then the other, at last he will have you stripped

entirely, without Scripture and without Word of God.

Calvin takes away seven books of the Scripture :

*

Baruch, Tobias, Judith, Wisdom, Ecclesiasticus, and

the Machabees ; Luther has removed the Epistle of S.

James, that of S. Jude, the 2nd of S. Peter, the 2nd

and 3rd of S. John, the Epistle to the Hebrews ; he ridi-

cules Ecclesiastes, he holds Job as a fable. Eeconcile,

I pray you, this false spirit, who takes away from

Luther's brain what he puts back in that of Calvin.

Does this seem to you a trifling discord between these

two evangelists ? You will say you do not hold

Luther's intelligence in great account ; his party think

no better of that of Calvin. But see the progress of

* In prologis Bib. et horum lib.
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your fine church, how she ever pushes on further.

Calvin had removed seven books, she has further

thrown out the 8th, that of Esther:* in Daniel she
cuts off the canticle of the Three Children (c. iii.),

the history of Susanna (c. xiii.), and that of the dragon
slain by Daniel (xiv). In the Gospel of S. John is

there not doubt among you of the history of the
woman taken in adultery ? S. Augustine had indeed
said formerly that the enemies of the faith had erased
it from their books, but not from all, as S. Jerome
says. Do they not wish to take away these words of

S. Luke (xxii. 20), which shall he shed for you, because
the Greek text {to virep vjucop eK-^Qjvoixevov) clearly

shows that what was in the chalice was not wine, but
the true blood of our Lord ?—as if one were to say in

French : Cecy est la coupe du Nouveau Testament^ en
mon sang, laquelle sera respandue pour vous : this is the

chalice, the New Testomient in my Hood, which (chalice)

shall he shed for you ? For in this way of speaking
one sees clearly that what is in the cup must be the
blood, not wine, since the wine has not been shed for

us, but the blood. In the Epistle of S. John, have
they not taken away these noble words : every spirit

who dissolveth Jesus is not of God (iv. 3) ? What say
you, gentlemen ? If your church continues in this

liberty of conscience, making no scruple to take away
what she pleases, soon the Scripture will fail you, and
you will have to be satisfied with the Institutes of Cal-

vin, which must indeed have I know not what excel-

lence, since they censure the Scriptures themselves

!

* At this time the so-called reformers did not decidedly accept the
book of Esther as canonical. It is noAV accepted by their followers up
to chap. X. V. 4. [Tr.]
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CHAPTEE VIII.

HOW THE MAJESTY OF THE SCRIPTURES HAS BEEN

VIOLATED IN THE INTERPRETATIONS AND VERSIONS

OF THE HERETICS.

Shall 1 say further this word ? Your fine church has

not contented itself with cutting off from the Scripture

entire books, chapters, sentences and words, but what

it has not dared to cut off altogether it has corrupted

and violated by its translations. In order that the

sectaries of this age may altogether pervert this first

and most holy rule of our faith, they have not been

satisfied with shortening it or with getting rid of so

many beautiful parts, but they have turned and turned

it about, each one as he chose, and instead of adjust-

ing their ideas by this rule they have adopted it to

the square of their own greater or less sufficiency.

The Church had universally received (more than a

thousand years ago) the Latin version which the

Catholic Church proposes ; S. Jerome, that most

learned man, was the author, or corrector of it ; when,

in our age, behold arise a thick mist created by the

spirit of giddiness,^ which has so led astray these re-

furbishers of old opinions formerly current, that every-

body has wanted to drag, one to this side, one to that,

and always according to the inclination of his own
judgment, this holy and sacred Scripture of God.

Herein who sees not the profanation of this sacred

vase of the holy letter, in which was preserved the

precious balm of the Evangelical doctrine ? For would

it not have been a profanation of the Ark of the

* Isa. xix. 14.
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Covenant to maintain that everybody might seize it,

carry it home, take it all to pieces, and then give it

what form he liked provided that it had some semblance
of an ark ? And what but this is it to maintain that

one may take the Scriptures and turn and adjust

them according to one's own sense ? And in just the

same way, as soon as we are assured that the ordinary

edition of the church is so out of shape that it must
be built up again new, and that a private man is to

set his hand to it and begin the process, the door is

open to presumption. For if Luther dares to do it,

—why not Erasmus ? And if Erasmus, why not

Calvin or Melancthon, why not Henricus Mercerus,

Sebastian Castalio, Beza, and the rest of the world,

provided that they know some verses of Pindar and
four or five words of Hebrew, and have close by some
good Thesaurus of the one or other language ? And
how can so many translations be made by brains so

different, without the complete overthrow of the sin-

cerity of the Scripture ? What say you ? that the

ordinary version is corrupt ? We allow that tran-

scribers and printers have let certain ambiguities of

very slight importance slip in (if, however, anything

in the Scripture can be called of slight importance).

The Council of Trent commanded that these should

be taken out, and that for the future care should be

taken to print as correctly as possible. For the rest,

there is nothing in it which is not most conformable

to the meaning of the Holy Spirit who is its author,

as has been shown by so many learned men of our

Church,* opposing the presumption of these new re-

* Genebrard in fTonf. Psalt. ; Titelman, Toletus, in apol. Bellar-

minus et alii.
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formers of religion, that it would be losing time to

try to speak more of it ; besides that it would be folly

in me to wish to speak of the correctness of transla-

tions, who never well knew how to read with the

points in one of the languages necessary for this

knowledge, and am hardly more learned in the other.

But how have you improved matters ? Everybody
has held to his own views, everybody has despised

his neighbour's ; they have turned it about as they

liked, but no one speaks of his comrade's version.

What is this but to overthrow the majesty of the

Scripture, and to bring it into contempt with the

people, who think that this diversity of editions

comes rather from the uncertainty of the Scriptures

than from the variety of the translators, a variety

which alone ought to put us in assurance concern-

ing the ancient translation, which, as the Council

says, the Church has so long, so constantly, and so

unanimously approved.

An example or two will suifice. In the Acts,*

where there is : Thou shalt not leave my soul in hell

(animam in inferno), they make it: Thou shalt not

leave my corpse in the tomb {cadaver in sepulchro).

Whoever saw such versions ? Instead of soul (and it

is Our Lord who is spoken of) to say carrion, and

instead of hell to say sepulchre ! Peter Martyr {in

def, de Euch. p. 3^ p. 692) cites i Cor. x. 3, and
they all eat the same spiritual food as we {nohiscum)

:

he inserts this nohiscum to prove his point. I have

seen in several bibles in this country a very subtle

falsehood, in the mysterious words of the institution of

the most Holy Sacrament : instead of hoc est corjpiLS

* ii. 27.
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meum, cecy est mon corps ; they had put : c'est cy mon
corps.* Who does not perceive the deceit ?

You see something then of the violence and pro-

fanation your ministers do and offer to the Scriptures

:

what think you of their ways ? What will become of

us if everybody takes leave, as soon as he knows two
words of Greek, and the letters in Hebrew, thus to

turn everything topsy turvy ? I have therefore shown
you what I promised,—that this first rule of our
faith has been and still is most sadly violated in your
pretended church; and that you may know it to be
a property of heresy thus to dismember the Scriptures,

I will close this part of my subject with what
Tertullian says,t speaking of the sects of his time.
" This heresy " [of the Gnostics], says he, " does not

receive some of the Scriptures ; and if it receives

some it does not receive them whole . . . and what
it receives in a certain sense whole, it still perverts,

devising various interpretations."

CHAPTEE IX.

OF THE PROFANATIONS CONTAINED IN THE VERSIONS

MADE INTO THE VULGAR TONGUE.

But if the case be thus with the Latin versions, how
great are the contempt and profanation shown in the

French, German, Polish, and other languages ! And
yet here is one of the most successful artifices adopted

* Here is my body, instead of This is my body. [Tr. ]

+ de Proescr, xvii.


